《The Sermon Bible Commentary – Micah》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
02 Chapter 2 
Verse 1
Micah 2:1
This verse introduces us to a reflection which it is very important that we should sometimes thoughtfully dwell on; that thought is, the responsibility of power, or the temptations peculiar to power.

I. Of all things in heaven and earth which the human heart craves for most vehemently, there is nothing that it longs for so intensely and unceasingly, as power. "To be weak, is to be miserable, doing and suffering," says our great poet. To be weak is to be always craving and never having; always yearning and never possessing. We flatter ourselves with the belief that we lack nothing but strength, to make us heroes; nothing but resources to make us higher than the angels, and like unto God. Something better than mere power is wanted to make a hero or an angel. If we be blessed with the gifts of power, and vigour, and force, we must reflect that we watch them wisely, lest what God meant should be a boon become in our case a bane.

II. Had these men of Israel, over whose heads a heavy doom was hanging, been men of the mob, poor and feeble, how different their thoughts on their beds might have been, in that they would then have lacked the power of gratification. No man meditates long upon the doing of what he is convinced at starting is an impossibility. And therefore, if we be wise, we shall give thanks to God at times for weakness, as well as for strength, for failures as well as successes, for the difficulties that meet us day by day, as well as for our many helps and supporters. We shall thank G6d that we have been found out in many an unworthy act, and not suffered to go on in it, and that we have been put to shame in the course of many a wicked plan, and stopped ere we could quite accomplish it; and have been held back from the doing of many a shameful deed which we had devised upon our beds, and were only restrained from practising, because it was not in the power of our hands.

A. Jessopp, Norwich School Sermons, p. 11.





Verse 7
Micah 2:7
I. Consider the promise of the Pentecost. There was (i) the promise of a Divine Spirit by symbols which express some, at all events, of the characteristics and wonderfulness of His work. The "rushing of a mighty wind" spoke of a power which varies in its manifestations, from the gentlest breath that scarce moves the leaves on the summer trees to the wildest blast that casts down all which stands in its way. The twin symbol of the fiery tongues which parted and sat upon each of them speaks in like manner of the Divine influence, not as destructive, but full of quick, rejoicing energy and life, the power to transform and to purify. (ii) There is, further, in the fact of Pentecost the promise of a Divine Spirit which is to influence the moral side of humanity. (iii) The Pentecost carried in it the promise and prophecy of a Spirit granted to all the Church. "They were all filled with the Holy Ghost." (iv) The promise of the early history was that of a Spirit which should fill the whole nature of the men to whom He was granted; filling them in the measure of their receptivity, as the great sea does all the creeks and indentations along the shore.

II. Look at the apparent failure of the promise. "Is the Spirit of the Lord straitened?" Look at Christendom. Will anyone say that the religious condition of any body of professed believers at this moment corresponds to Pentecost? Is not the gap so wide that to fill it up seems almost impossible? (i) Does the ordinary tenour of our own religious life look as if we had that Divine Spirit in us which transforms everything into its own beauty? (ii) Do the relations of modern Christians and their churches to one another attest the presence of a unifying Spirit? (iii) Look at the comparative impotence of the Church in its conflict with the growing worldliness of the world. "If God be with us, why has all this come upon us?"

III. Think for a moment of the solution of the contradiction. It is our own fault and the result of evil in ourselves that may be remedied, that we have so little of the Divine gift. The same fulness of the Spirit which filled the believers on the day of Pentecost, is available for us all. "Ask, and ye shall receive," and be filled with the Holy Ghost, and with power.

A. Maclaren, Christ in the Heart, p. 305.
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Verse 13
Micah 2:13
The title of the "Breaker" was most appropriately given to the Lord Jesus, (i) because it was through His agency alone that the power of sin was broken; (ii) because, by His death, the distinction between Jews and Gentiles was for ever removed; (iii) because, by His death He destroyed death, and by His triumphant resurrection He has given an earnest of what He will one day accomplish for all who sleep in Him

J. N. Norton, Every Sunday, p. 11.

03 Chapter 3 
04 Chapter 4 
Verse 5
Micah 4:5
A very peculiar use is made of missions in our text. The heathen are surveyed, not as abandoning their falsehood and superstition, but as adhering to them with the greatest earnestness and tenacity. False gods they have, but they refuse to forsake them; dark and oppressive is their service, but they will not abandon it. And from this steadfastness of the heathen the argument is drawn for making the resolve, "and we will walk in the name of the Lord our God for ever and ever," as though it had been urged: If the pagan adhere to what is false, shall we forsake what is true? If he serve his idols with constancy, inexcusable must we be if we turn aside from the Lord our God.

I. What the missionary ascertains is, not that idolaters refuse to add to the number of their idols, but only that they will not exchange their idols. If they admit new, they nevertheless adhere to the old. Shall the pagan adhere to his idols, because they were the idols of his fathers?—and shall we virtually revolt from that God whom our ancestors served, and whose truth, though at the cost of substance and life, they handed down to us as the most precious possession? Shall the pagan hold that his idols are the tutelary deities of the land, and therefore not to be forsaken; and shall we turn away from that Almighty Being, who hath mercifully spread over our land the shield of His protection, or kept us within the hollow of His hand.

II. Far-off islands preach to us. The vast districts of the earth, which are yet darkened by superstition, assume the office of counsellors. Cities where the Cross of Christ has no place; mountains whose summits are yet altars to the stars, forests whose recesses shroud lying vanities; rivers whose waters are thought to wash away sin,—all these combine to give forth an utterance which chides the wavering, rebukes the unstable, and warns the indifferent. The heathen are not to be persuaded to forsake what is cruel, and oppressive, and galling; whereas we scarcely need persuasion to induce us to forsake what "hath the promise of the life that now is, and of that which is to come." They observe with all vigour what is stern and revolting, and we too often treat with all carelessness what is as gracious as it is glorious. Let us take a lesson from idolatry, and be shamed by it into zeal for our religion and faithfulness to our God. There are other spectators of our course besides angels, other witnesses than the noble army of martyrs. The millions of China look on; the untold tribes of Africa take the post of observation; the broad Pacific bears upon its bosom a multitude of watchers, and if we fall away from the faith, a cry shall be heard from heathen lands, a cry against which there will be no appeal.

H. Melvill, Penny Pulpit, No. 1,704.
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05 Chapter 5 

06 Chapter 6 

Verses 6-8
Micah 6:6-8
Many and various, in all ages, have been the answers to this question, but in spirit and principle they reduce themselves to the three which in these verses are tacitly rejected, that the fourth may be established for all time.

I. The first answer is, Will Levitical sacrifices suffice? "Shall I come before Him with burnt offerings, with calves of a year old?"—i.e. "Shall I do some outward act or acts to please God?" Men are ever tempted to believe in this virtue of doing something—to ask, as they often asked our Lord, "What shall I do to inherit eternal life?" There have been attempts in all ages to revive such ceremonials as the Levitical institutes, because they are easier than true holiness, and tend to pacify and appease the perverted conscience. But God's own Word about them is plain: they perish in the using, they cannot sanctify to the purifying of the flesh.

II. If, then, we cannot please God by merely doing, can we by giving? "Will the Lord be pleased with thousands of rams, and ten thousands of rivers of oil?" Surely not one of us is so exquisitely foolish as to imagine that he can by gifts win his way one step nearer to the great white throne.

III. What third experiment shall we try? Shall it be by suffering? Shall I, lacerating my heart in its tenderest affection, "give my firstborn for my transgression, the fruit of my body for the sin of my soul?" Has any man ever found these sufferings sufficient? Has any man ever testified that he found forgiveness through voluntary torture? Or is not that true which is said of the prophets of Baal: "They leaped upon the altar, and cried aloud, and cut themselves after their manner, and it came to pass that there was neither voice, nor any to answer, nor any that regarded."

IV. What, then, is the true way of pleasing God? What is the prophet's answer? By being. By being just and merciful, and humble before our God. It is the answer of all the prophets, it is the answer of all the Apostles, it is the answer of Christ Himself. God needs not our services, He needs not our gifts, least of all does He need our suffering; but He needs us,—our hearts, our lives, our love.

F. W. Farrar, Silence and Voices of God, p. 71.
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Verse 8
Micah 6:8
Morality and Religion.

I. Morality is good in itself, but when inspired with religious faith and love it becomes better still; then it unites what is fairest on earth with what is most glorious in heaven. Not only does religion add a new and higher beauty to virtue, it is sometimes the only secure defence against temptation to vice and crime. Human weakness, when unsustained by the fear of God, the love of Christ, and the power of the Holy Ghost, is very likely to be mastered by the world, the flesh, and the devil; and there is not a man amongst us who should dare to say: "Let temptation do its worst, and whether God helps me or not I am strong enough to stand against it." There are hundreds who need the resoluteness of heroic strength, and almost a martyr's constancy, to preserve the commonest human virtues.

II. But while I maintain that religion is the best friend to morality instead of its rival or its foe, I am far from thinking that the Christian Church in our own times is doing all it might for the morals of its own members and for the morals of society at large. I believe that a defective and erroneous theology has enfeebled the religious motives which should sustain and perfect common human virtues; that the discipline and cultivation of the moral character of Christian people is too much neglected, that ah undue emphasis is laid upon the worth of religious emotion, and that the sacredness of the practical duties of life is depreciated. You fall into a ruinous mistake if you suppose that a solitary precept of the moral law was repealed, or its authority weakened, or its sanctions and penalties withdrawn, when you repented of sin and trusted in the mercy of God. Every common duty is a common duty still, whether you are a Christian or not; the neglect of it provokes the displeasure of God, and whether you are a Christian or not that displeasure will be manifested.

III. There is one pernicious principle which is acted upon by some sincere and earnest religious people in the cultivation of moral character which deserves a most serious refutation. They are anxious that all goodness should spring from one solitary motive. They desire that the thought of God should not only be the supreme but the only active power in the soul. He is, indeed, a happy man to whom the remembrance of God is ever present as a living and practical energy in the soul; but wherever that energy works freely, naturally, and vigorously, it will not work alone. It will inspire us with a more fervent loyalty to truth and honesty, and with a deeper disgust for falsehood and injustice; it will reveal itself not only in the intensity of the spiritual affections, but in the strength and resoluteness of the moral principles.

R. W. Dale, Discourses on Special Occasions, p. 27.



I. The Lord requires thee to "do justly." The whole question of the ground of moral obligation is raised by this sentence. It seems to tell me that some one is commanding a certain course of action, which I am bound to follow because He commands it. And this course of action is described by the phrase "doing justly." Is justice, then, nothing in itself? Are actions made right because a certain power insists that they shall be performed? Did Micah believe that the Lord was a mere power, who commanded certain things to be left undone? If He did, He set at nought the law and history, which He confessed to be divine. That law and history declared that the I AM, the Righteous Being, had revealed Himself to the creatures whom He had formed in His image; and had said to them "Be ye holy, for I am holy." If you would have the command "do justly" in place of a weight of rules and observances and ceremonies, you must have justice set before you—not in words, formulas, decrees; but lovingly, personally, historically.

II. But the prophet says that the Lord requires of men to "love mercy." This is a higher obligation, still harder to fulfil. Mercy is no doubt a beautiful quality; all religions confess it to be so. When it comes forth in life, men generally are disposed to pay it a frank, unquestioning homage. But there is a limit to this admiration. If mercy meets an unmerciful habit of mind in us, its works will be explained away. Neither priest nor philosopher can teach us how we may both do justly and love mercy. Believe that the Spirit of mercy and forgiveness does, indeed, proceed from the Father and the Son, and you see how that very forgiveness which is shown to man becomes a principle in him able to overcome his unforgiving nature, able to go out in acts of forbearance and gentleness.

III. The Lord requires man to "walk humbly with Him." We are humble in ourselves only when we are walking with God, when we are remembering that we are in His presence, that He is going with us where we go, and staying with us where we stay. It is this thought which lays a man in the dust, for then His eyes are upon him in whose sight the angels are not clean. It is this which raises him to a height he had never dreamt of, for the Lord God has been mindful of him, and come near to him, and fitted him for converse with Himself.

F. D. Maurice, Sermons, vol. v., p. 279.



I. A great deal is required of man, when it is required, amongst other things, that he "walk humbly with his God." We conclude from the singular favour shown to Enoch, that though every converted man is "at peace with God," it may be only of those who love Him with a more than common affection, and serve Him with a special consecration of every power that we can really declare that they "walk with God." (1) Walking humbly with God indicates an habitual sense of His presence a nearness to God, a communion with God; not merely a consequence on the fact that "God is about our path and about our bed, and spieth out all our ways;" but consequent on the practical belief of this fact, on its being realised as a great truth—a truth gifted with an influence over the whole range of our conduct. (2) Walking with God denotes a complete fixing of the affections on things above. It is the description of a man, who, while yet in the flesh, might be said to have both his head and his heart in heaven. He lives in the very atmosphere of the invisible world, holding communion with its mysterious and glorious inhabitants, and finding his great delight in anticipating its enjoyments.

II. Consider the strangeness of the expression of the text: What doth the Lord require of thee but—this or that? This must excite some surprise if it be not shown that more could have been asked; but it quite removes the appearance of strangeness from the expression to consider that man gives little in giving all; and that what is now demanded of him is as nothing when compared with what God might have asked from His creatures. (1) We may safely affirm of the Divine commandments that man is sure to procure himself happiness or unhappiness, according as he does or does not readily conform to them. And if man's own interests are deeply involved in his yielding himself up to the service of God we may readily understand why, when giving all, we should only be reckoned as giving little. (2) God requires of us literally nothing in comparison with what He might have required. He might have left us to struggle in the dark; He might have hidden from us all the shining of His favour; He might have left us wounded, and given no balsam for the wound; He might have inclosed us in a prison, and left no lattice for the sunbeams. It is only needful that we remember that the fear and love which God demands from us make our pilgrimage pleasant, whereas He might have excited horror and dread which would have made that pilgrimage appalling. It is only needful to compare what God actually requires with what He might have required, and the heart must be cold which does not thankfully confess that He requires but little.

H. Melvill, Penny Pulpit, No. 2,125.
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07 Chapter 7 

Verse 3
Micah 7:3
I. "Without hands." There are some good men who seem to be without hands altogether. From dawn of life until dusk they do nothing expressly for Christ. All the day passes thus in idleness with them. As to work: they could work with hands, because they do, in other things. But as soon as they come to any expressly Christian work both hands drop down, and there they stand—without hands.

II. "With one hand." This is the second state. For so, many of God's servants serve Him. And this is well when it is just at the beginning of the service. Let all the one-handed ones hear the "God speed" of the older workers. If the older hands in a manufactory, the men of skill and ready hand, were to come and look over the work of the apprentices in a mocking spirit, or even with an air of proud superiority, these young learners might feel justly aggrieved. But if these men come as instructed by the master; and, looking over the work in a spirit of kindliness, point out its deficiencies, and see how they can be remedied and supplied, will there be any cause of grievance then? If they say: "With both hands you must work, and watch with both eyes, if you wish to become prime and perfect workmen"—would not this be the greatest kindness to the young workers? Now this is just what we say to all learners in progress—in short, to all one-handed men, we say—

III. "With both hands." For after all there is no perfection, even of a relative kind, with one. And the continued use of only one is a shocking imperfection in the Christian service. For as both hands have been given for use, the other will not be idle. It will be working in forbidden ways. It will be grasping the world. Work "with both hands" for very safety.

There is yet, however, a higher stage of obedience, the highest of all, which is expressed by all the words of the text "with both hands earnestly." It is not enough that all the talents are laid out; they must be laid out to the best advantage. It is not enough that every power and passion shall be enlisted in the Lord's service; they must all be baptized, inspired, and energized with a Christian's earnestness. (1) Self-preservation requires an earnest life. (2) Honesty requires it. (3) Benevolence requires it. (4) Gratitude requires it. (5) Time requires it.

A. Raleigh, Quiet Resting Places, p. 299.
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Verse 8-9
Micah 7:8-9
I. Men commonly think a sin to be cancelled when it is done and over; or, in other words, that amendment is an expiation. They do not take the trouble to repent. Regret, vexation, sorrow,—such feelings seem to this busy, practical, unspiritual generation as idle; as something despicable and unmanly, just as tears may be. They are unbelieving, they are irrational, if they are nothing more than remorse, gloom, and despondency. Such is "the sorrow of the world," which "worketh death." Yet there is a "godly sorrow" also; a positive sorrowing for sin, and a deprecation of its consequences, and that quite distinct from faith or amendment; and this, so far from being a barren sorrow, worketh, as the Apostle assures us, "repentance to salvation, not to be repented of."

II. When Christians have gone wrong in any way, whether in belief or in practice, scandalously or secretly, it seems that pardon is not explicitly, definitely, promised them in Scripture as a matter of course; and the mere fact that they afterwards become better men, and are restored to God's favour, does not decide the question whether they are in every sense pardoned; for David was restored, and yet was afterwards punished. It is still a question whether a debt is not standing against them for their past sins, and is not now operating, or to operate, to their disadvantage. What the payment consists in, and how it will be exacted, is quite another question, and a hidden one. God may spare us, He may punish. In either case, however, our duty is to surrender ourselves into His hands, that He may do what He will.

J. H. Newman, Parochial and Plain Sermons, vol. iv., p. 94.
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